Collection

Toch HaNachal

(Within the Stream)

Wonderful words which were spoken

on Shabbat Parshas Vayetzey 5765

By the Rav and Tzaddik,
Mohorosh Shlit"a

Compiled and Printed

: Chodesh Kislev 5771 ’

A\ % ,\I

A o, A 00 Ya AL o0, & A

Y B AN N\ AN T\
e N~ = YA N~ = YAS N~ '




Seudah Shlishis, Parshas Vayetzey 5765

At the third meal, Mohorosh Shlit"a spoke inspiring words regarding the elevated
daas (knowledge) and the World to come, based on the teachings of Rebbe Nachman
in Likutel Mohoran part |, lesson 4.

Rebbe Nachman says: “When a person knows that everything that occursto himis
for his eternal good, this is an aspect of the World to come, as it is written (Tehilim
56:11) “When He is Hashem, | will praise His word, when he is Elokim | will praise
His word.” This is an aspect of the World to come as our sages said (Pesachim 50),
““On that day Hashem will be One...” and they asked: ‘Is He not One now? They
said, ‘Now we bless ‘The Good and Beneficent One’ over the good and ‘The
truthful Judge’ over the bad, but in the future, it will all be ‘The Good and
Beneficent One’; and the names Hashem and Elokim will be as One.” This unity is
Impossible to comprehend unless one elevates the aspect of Malchus (kingship) from
among the gentiles. For it is impossible to return the Malchus to Hashem in any
other way other than spoken confession. This knowledge is known as complete
knowledge; for the essence of knowledge is to unite chesed (kindness) with gevurah
(severity) and onIy this is called daas [Note: the attribute of daas (holy knowledge) is a quas-sefira
between chesed and gevurah (right & left)]. That IS, that a person doesn't differentiate between
kindness and judgment; rather he blesses Hashem for everything with “The Good
and Beneficent One’ (that is, he only sees the good in everything). This is called “Hashem will
be one and His name will be One” as our sages said that “in the future there will be
a complete unity of His name and everyone will bless ‘ The Good and Beneficent
One'.” (These are the words of Rebbe Nachman).

Mohorosh explained that the purpose of creation is in order that a soul should
descend from the highest world where it cleaves to Hashem, to be in this lowly
world in order to obtain complete knowledge (dsas) — that is, to know Hashem and
return to the upper world with this knowledge. This world is only a passageway to
the next and it is specifically here, in this world, where one can obtain this holy
knowledge. After this world we return to the upper world, which is where
everything is good and clear. The essential work of a person is to search and find
G-dliness in this world and to see that everything which he experiences is for his
eternal good in order to cleanse his sins so that he merits the next world.

When a person merits to obtain this holy knowledge, he lives an “Olam Habbah —
Future World” life in this world. Because in the future we will bless Hashem for
everything “The Good and Beneficent One” and we will immediately recognize
that everything which a person experienced was only for his ultimate good and



there was no bad in it at all. However, today, in this world the good is often
disguised as bad; thereby causing us to bless “ The Truthful Judge”. However, the
essence of completeness is to recognize and know that even all of the “bad” is only
for the ultimate good and there is really no bad at all. In this way the person will
reach complete daas — which is the unity of chesed and gevurah as King David
said (Tehilim56:11) “When He is Hashem, | will praise His word, when he is Elokim |
will praise Hisword.” Meaning, whether He is Hashem (kindness) or Elokim (judgment),
“1 will bless and praise His name because | recognize that it is all His goodness and
Kindness.

This is what Rebbe Nachman refers to “elevating Malchus from among the
gentiles’. The Malchus of holiness is the acceptance of the yoke of His Kingship in
this lowly and material world. For now, the kingship is among the gentiles for we
are mixed among the gentile nations of the world who are very far from emunah
(faithy and from the true knowledge. The nations of the world don’t know anything
about the concept of “everything that happens to a person is for his ultimate good”
because as soon as they experience some suffering, they curse and question
Hashem, may G-d spare us. Therefore, the essential service of a person is to raise
the Malchus from among the gentile nations and to recognize that there is really no
bad in the world at all because everything is for the eternal good of a person.

It is not enough to speak about this comprehension, we also need to internalize it to
the point where the idea that everything is only for the good is engraved in one's
soul. This comprehension is very lofty and exalted and it is impossible to achieve it
unless it’ s through “ spoken confession” — that is, through speaking one’s heart out
before Hashem in spoken confession and asking Him for mercy. For the more a
person accustoms himself to pray before Hashem and to ask Him for all his needs,
the more he comes to this understanding — that in truth there is no bad at all
because everything is good. Then he will live a good life, a life from the future
world in thisworld. Happy is he.

All this is called by the attribute of “peace’. Prior to there being peace between a
man and his friend or a husband and wife, one needs to have peace within himself
and ensure that there is no opposition in his own attributes, as in (Tehilim 38:4) “there
IS no peace in my bones because of my sin.” ( Likutey Mohoran, part I, lesson 14). Because
through asking difficult questions and having doubts enter into one's heart, this
causes opposition and strife within one’'s heart. This causes an inner war between
the yetzer tov (good inclination) and the yetzer hara (evil inclination) — which are the good
thoughts and the bad thoughts. This is all due to a person not comprehending that
everything that he experiences is all for his ultimate good. Therefore, his heart
becomes distorted with difficult questions and doubts and he has thoughts of



agnosticism and atheism, may G-d spare us, until he no longer has peace within his
heart. However, by speaking words of confession before Hashem, and getting into
the good habit of speaking one’s words before Hashem with complete simplicity
and wholeheartedness, as one would speak to a good friend or a son with his father,
then all of his difficult questions are answered and he makes peace within himself.
Therefore, the letters of Sh'al'o'm (peace) are Shin L'amed V'av M'em which are
identical to the initial letters of V'da M'ah Sh'tashiv L'apikoress “know what to
answer a heretic” (Likutey Mohoran, part I, lesson 62). Through having peace within oneself,
one comes to the true knowledge — which is the unity between chesed and gevurah.
Through this, one knows what to answer the heretic in his heart and merits true
peace.

Now, when a person merits elevating Malchus of holiness from among the gentiles
and he sees and understands the G-dliness within the creation, even in the words
which seem to be bad, he finds G-dliness and good in them. He merits knowing
and seeing the hidden good in every single word and his words become very holy.
When he speaks to others or to his wife it's as if he's speaking with the holy
Shechinah (pivine Presence) and he has a wondrous peace with everyone. These are
also hinted to in the letters of Sh'al'o'm (amos 4:13) which spell the initial letters of
U'magid L'dam M'ah Seicho “ and He tells man what he has spoken” (Likutey Mohoran,
part I, lesson 239). For the more peace one has within himself, the more he elevates and
cleaves to Hashem from all the words of the world, as our sages stated (Chagigah 5b)
“even if hiswords aren’'t of great importance, there is great pride in them above at
the time of judgment” and they are considered as if they are the words of the
Shechinah, causing him to truly cleave to Hashem.

Now, a person doesn't merit this comprehension — the completeness of daas and
peace — in a single day. For peace dresses itself with bitterness, as in (veshaya 38:17)
“Behold, for my peace | had great bitterness’. A person is tested and examined
with all types of difficult and bitter tests in order to see if he is truly worthy of it —
that is, whatever he experiences, even terrible things to see if rgjects his suffering,
G-d forbid, or if he accepts it with love and nullifies himself before Hashem
altogether. Then the bitterness in turned into sweetness and he feels a taste of the
future world in this world. This is (shemos 15:21) “And Miriam sang to them: Sing to
Hashem”, the initial letters V'ataan L'ahen M'iriam Shiru L'Hashem also spell
Sh'al’'0'm (Likutey Mohoran, part I, lesson 27). For the name Miriam is from the root word
Mar (vitterness). If @ person merits finding the G-dliness within the bitterness, and to
sing to Hashem during his time of suffering, he merits a wondrous peace and to
feel the future world in this world. This is the holiness of Shabbos, which is from
the future world — that is, that he merits to clarity of mind and the comprehension
of peace until he experiences the future world in this world. Therefore, Shabbos



was introduced at Marah (sanhedrin 56b). Because the road to peace is first through
bitterness, but afterwards it becomes sweet and its taste is like Gan Eden in this
world. Happy is he who merits this knowledge and peace in truth. Happy is he and
fortunate is his lot.

M ohorosh connected the above ideas to our parasha in the most wonderful way. It
IS written (Bereishis 28:21) “if | come back to my father's house in peace, then Hashem
be my G-d.” The commentators asked (Ramban, Orach Chaim) “What can we learn from
this verse that ‘if | come back to my father's house in peace, then shall Hashem be
my G-d’', and if not no?’ According to the words of Rebbe Nachman, we can
understand very well. Y aakov Avinu spoke from the attribute of peace —whichisto
know that everything that a person experiences are for his ultimate good. Once a
person understands this he merits a wondrous level of peace and he destroys the
difficult questions and conundrums in his heart, being at peace with everything;
returning to his Father in Heaven's house with the complete daas and peace. This
Is to “come back to my father's house in peace, then Hashem be my G-d” —
meaning, | will merit the above comprehension to its fullest; “When He is Hashem,
| will praise His word, when he is Elokim | will praise His word.” Because |
understand that even in the attribute of Elokim (strict judgment/severity), there also is only
Hashem (kindness) — the comprehension of the future world of which is stated “and
Hashem will be the King over the entire world”; and this is the essence of
completeness.

An additional explanation to this verse “v'shawvti (1 comeback) to my father's house” is
found in (Tehilim 23:6) “ Surely goodness and mercy shall follow me all the days of my
life; and v’ shavti ¢ will awell) in the house of Hashem forever.” For King David also
requested this comprehension of “surely goodness and mercy shall follow me all
the days of my life” — that is, to understand that everything that he experienced is
only “goodness and mercy” and there is no bad at all. Then “I will dwell in the
house of Hashem forever”; that he merit returning to his eternal home in the future
world, where everything is one with daas. “V' shavti” shares the same letters as
Shabbos, which is an aspect of the future world. Then one will merit understanding
this comprehension completely. And may Hashem grant us the merit of seeing of
“goodness and mercy” in all of the days of our lives, and that we merit being
elevated and include in Him altogether, from now and forever. Amen v’ amen.



